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From the Editor
In this issue, we decided to honour St Thomas More, who is well known both for
his accomplishments and the strong positions he took concerning Church and
State. His example encourages us to reflect today, as we have recently had our
own opportunities to think about the positions we take in public debates about
issues that are essential to our faith.
This month, we have articles from our wonderful usual contributors, and will
soon again have the interesting sagas about St Stephen’s curates from Fr John
Luff, once he has fully settled back into island life.
We hope that you will enjoy these delightful pieces on very diverse subjects,
perhaps from your garden recliner in our new-found magnificent sunshine.

Claudia Moore

Annual General Meetings of
The Parish Church of St Stephen
and
The St Stephen’s Community Centre Trust
Sunday, 19th July 2020
at 11.30am
(following a Combined Mass at 10.30am)

The Limits of Obedience
In his epistle to the Romans, Paul teaches Christians how to conduct
themselves towards those in authority. He writes, ‘Let every person
be subject to the governing authorities; for there is no authority
except from God, and those authorities that exist have been
instituted by God’ (13. 1). He then states that ‘the authorities are
God’s servants’ and urged his readers to ‘pay to all what is due to
them – taxes to whom taxes are due, revenue to whom revenue is
due, respect to whom respect is due, honour to whom honour is
due’ (13. 6, 7).
It would seem clear, then, that Christians are to submit to the authority of the
government, seeing its exercise of power as God’s will for us. However, there’s more
to the story.
In the fourth chapter of Acts, Peter and John were ordered to stop preaching the
gospel by the Sanhedrin, the highest authority in Judaism. They replied, ‘Whether it is
right in God’s sight to listen to you rather than to God, you must judge; for we cannot
keep from speaking about what we have seen and heard’ (4. 19-20). After Peter was
again arrested for preaching the gospel, he was bold in his civil disobedience: ‘We
must obey God rather than any human authority’ (5. 29). His faithfulness to God led to
his martyrdom in Rome. Paul suffered a similar fate, that of imprisonment and
execution. Theirs are not the only such stories in Scripture.
In his Letter from a Birmingham Jail, Dr Martin Luther King Jr noted, ‘One has not only a
legal but a moral responsibility to obey just laws. Conversely, one has a moral
responsibility to disobey unjust laws’. He agreed with St Augustine, who claimed that
‘an unjust law is no law at all’.
As J R W Stott suggested, ‘The principle is clear. We are to submit right up to the point
where obedience to the state would entail disobedience to God. But if the state
commands what God forbids, or forbids what God commands, then our plain
Christian duty is to resist, not to submit, to disobey the state in order to obey God’.
You and I are citizens of two kingdoms. We live in a secular nation with secular
leaders whom we are to support and obey. But we also live in a spiritual society with
an omnipotent King whose authority is supreme.

Fr John Moore

Church Diary – July 2020
Wednesday 1
Thursday 2
Friday 3

Henry, John and Henry Venn the Younger, Priests,
Evangelical Divines, 1797, 1813 and 1873

11.00am Beechwood Leavers’ Service
Thomas the Apostle

Saturday 4

10.00am—11.30am Drop-In Coffee Morning

Sunday 5

THE FOURTH SUNDAY AFTER TRINITY

Monday 6

Thomas More, Scholar, and John Fisher,
Bishop of Rochester, Reformation Martyrs, 1535

Tuesday 7
Wednesday 8
Thursday 9
Friday 10
Saturday 11
Sunday 12

Thursday 16
Friday 17
Saturday 18
Sunday 19
Monday 20
Tuesday 21
Wednesday 22
Thursday 23
Friday 24
Saturday 25

Benedict of Nursia, Abbot of Monte Cassino, Father of
Western Monasticism, c. 550
THE FIFTH SUNDAY AFTER TRINITY

John Keble, Priest, Tractarian, Poet, 1866
Swithun, Bishop of Winchester, c. 862
Bonaventure, Friar, Bishop, Teacher, 1274
Osmond, Bishop of Salisbury, 1099
Elizabeth Ferard, first Deaconess of the Church of England,
Founder of the Community of St Andrew, 1883
THE SIXTH SUNDAY AFTER TRINITY
Margaret of Antioch, Martyr, 4th century
Bartolomé de las Casas, Apostle to the Indies, 1566
The Feast of Mary Magdalene
Bridget of Sweden, Abbess of Vadstena, 1373
James the Apostle

Sunday 26

THE SEVENTH SUNDAY AFTER TRINITY

Monday 27

Brooke Foss Westcott, Bishop of Durham, Teacher, 1901

Tuesday 28
Wednesday 29
Thursday 30
Friday 31

9.30am Said Mass with Family Min. Fr John
11.00am Sung Mass Fr John
12.30pm Baptism of Ayla and Elsie Enticott
10.00am Little Treasures Toddlers’ Group

11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel

Monday 13
Tuesday 14
Wednesday 15

7.00pm Mass Lady Chapel

Mary, Martha and Lazarus, Companions of Our Lord
William Wilberforce, Social Reformer; Olaudah Equiano
and Thomas Clarkson, Anti-Slavery Campaigners, 1833, 1797
and 1846
Ignatius of Loyola, Founder of the Society of Jesus, 1556

10.00am—11.30am Drop-In Coffee Morning
9.30am Said Mass with Family Min. Fr John
11.00am Sung Mass Fr John
10.00am Little Treasures Toddlers’ Group
7.00pm APCC Meeting
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel

10.00am—11.30am Drop-In Coffee Morning
10.30am Combined Mass, followed by Annual
General Meeting in Church
12.30pm Baptism of Bella Jayne Alderton
10.00am Little Treasures Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel

10.00am—11.30am Drop-In Coffee Morning
7.30pm Guernsey Bach Choir and Orchestra
Concert
9.30am Family Service Fr John
11.00am Sung Mass Fr John
10.00am Little Treasures Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel

Looking Further Ahead

1st August

Saturday

4.00pm

Taizé Service

9th August

Sunday

12.30pm

Baptism of Zach Gale

23rd August

Sunday

12.30pm

Baptism of Joe Prigent

5th September

Saturday

2.00pm

Wedding of Laura Riley and
Christopher Dragun

14th September Monday

7.00pm

APCC Meeting

26th September Saturday

4.00pm

Taizé Service

13th October

11.00am

Beechwood Harvest Festival

Tuesday

The Friendship
the year.

Lunches

will resume later in

Outreach Coffee Mornings
The coffee mornings started again on
Saturday, 20th June (10.00-11.30am). This is
a great opportunity to meet up with friends
and visitors and an ideal time to show them
around our Church, especially our
beautifully
restored
William
Morris
windows.

St Thomas More
Feast Day: 6th July
Sir Thomas More, venerated in the Catholic Church as St
Thomas More, was an English lawyer, social philosopher,
author, statesman and noted Renaissance humanist. He
was also a chancellor to Henry VIII and Lord High
Chancellor of England from October 1529 to May 1532.
Born on Milk Street in London on 7th February 1478,
Thomas More was the son of Sir John More, a successful
lawyer and later a judge, and his wife Agnes (née
Graunger). He was the second of six children. More was
educated at St Anthony's School, then considered one of
London's best schools. From 1490 to 1492, More served
John Morton, the Archbishop of Canterbury and Lord
Sir Thomas More
Chancellor of England, as a household page. Morton
Hans Holbein the Younger
enthusiastically
supported
the
‘New
(1527)
Learning’ (scholarship which was later known as
The Frick Collection,
New York
‘humanism’) and thought highly of the young More.
Believing that More had great potential, Morton
nominated him for a place at the University of Oxford (either in St Mary Hall or
Canterbury College, both now gone).
More began his studies at Oxford in 1492, and received a classical education.
Studying under Thomas Linacre and William Grocyn, he became proficient in both
Latin and Greek. More left Oxford after only two years (at his father's insistence) to
begin legal training in London at New Inn, one of the Inns of Chancery. In 1496 More
became a student at Lincoln's Inn, one of the Inns of Court, where he remained until
1502, when he was called to the Bar.
According to his friend, theologian Desiderius Erasmus of Rotterdam, More once
seriously contemplated abandoning his legal career to become a monk. Between 1503
and 1504 More lived near the Carthusian monastery outside the walls of London and
joined in the monks' spiritual exercises. Although he deeply admired their piety,
More ultimately decided to remain a layman, standing for election to Parliament in
1504 and marrying the following year.
In 1504 More was elected to Parliament to represent Great Yarmouth, and in 1510
began representing London.
From 1510, More served as one of the two undersheriffs of the City of London, a
position of considerable responsibility in which he earned a reputation as an honest
and effective public servant. More became Master of Requests in 1514, the same year
in which he was appointed as a Privy Counsellor. After undertaking a diplomatic

mission to the Holy Roman Emperor, Charles V, accompanying Thomas Wolsey,
Cardinal Archbishop of York, to Calais and Bruges, More was knighted and made
under-treasurer of the Exchequer in 1521.
As secretary and personal adviser to King Henry VIII, More became increasingly
influential: welcoming foreign diplomats, drafting official documents and serving as
a liaison between the King and Lord Chancellor Wolsey. More later served as High
Steward for the universities of Oxford and Cambridge.
In 1523 More was elected as knight of the shire (MP) for Middlesex and, on Wolsey's
recommendation, the House of Commons elected More its Speaker. In 1525 More
became Chancellor of the Duchy of Lancaster, with executive and judicial
responsibilities over much of northern England.

After Wolsey fell, More succeeded to the office of Lord Chancellor in 1529. He
dispatched cases with unprecedented rapidity.
More supported the Catholic Church and saw the Protestant Reformation as heresy,
a threat to the unity of both church and society. More believed in the theology,
argumentation and ecclesiastical laws of the Church, and heard Luther's call to
destroy the Catholic Church as a ‘call to war’.
His early actions against the Protestant Reformation included aiding Wolsey in
preventing Lutheran books from being imported into England, spying on and
investigating suspected Protestants (especially publishers) and arresting anyone
holding in his possession, transporting, or distributing Bibles and other materials of
the Protestant Reformation.
Many accounts circulated during and after More's lifetime regarding the persecution
of Protestant heretics during his time as Lord Chancellor.
Burning at the stake had become a standard punishment
for heresy, though only thirty burnings had taken place
in the entire century before More's elevation to
Chancellor. Burning continued to be used by both
Catholics and Protestants during the religious upheaval
of the following decades.
As the conflict over supremacy between the Papacy and
the King reached its apogee, More continued to remain
steadfast in supporting the supremacy of the Pope as
Successor of Peter over that of the King of England.
Following Parliament's reinstatement of the charge of
praemunire in 1529 (a 14th-century law that prohibited the
assertion or maintenance of papal jurisdiction, or any
other foreign jurisdiction or claim of supremacy in
England, against the supremacy of the monarch), More’s
position was considered to be unlawful. In 1530 More

Henry VIII
Anonymous portrait
National Portrait Galley
London

refused to sign a letter by the leading English
churchmen and aristocrats, asking the Pope Clement
VII to annul Henry's marriage to Catherine of Aragon,
and also quarrelled with Henry VIII over the heresy
laws. In 1531 a royal decree required the clergy to take
an oath acknowledging the King as Supreme Head of
the Church of England. More continued to refuse to
sign the Oath of Supremacy and did not agree to
support the annulment of Henry's marriage to
Catherine. However, he did not openly reject the
King's actions and kept his opinions private.

Catherine of Aragon
Anonymous portrait
National Portrait Gallery

On 16th May 1532, More resigned from his role as
Chancellor but remained in Henry's favour despite his
refusal. His decision to resign was caused by the
decision of the convocation of the English Church,
which was under intense royal threat, on the day

before.
In 1533, More refused to attend the coronation of Anne Boleyn as the Queen of
England. Technically, this was not an act of treason, as More had written to Henry
seemingly acknowledging Anne's queenship and expressing his desire for the King's
happiness and the new Queen's health. Despite this, his refusal to attend was widely
interpreted as a snub against Anne, and Henry took action against him.
Shortly thereafter, More was charged with accepting bribes, but the charges had to
be dismissed for lack of any evidence. In early 1534, More was accused by Thomas
Cromwell of having given advice and counsel to the ‘Holy Maid of Kent’, Elizabeth
Barton, a nun who had prophesied that the king had ruined his soul and would
come to a quick end for having divorced Queen Catherine.
Though it was dangerous for anyone to have anything to do with Barton, More had
indeed met with her, and was impressed by her fervour. But More was prudent and
told her not to interfere with state matters. More was called before a committee of
the Privy Council to answer these charges of treason, and after his respectful
answers the matter seemed to have been dropped.
On 13th April 1534, More was asked to appear before a commission and swear his
allegiance to the parliamentary Act of Succession. More accepted Parliament's right
to declare Anne Boleyn the legitimate Queen of England, though he refused ‘the
spiritual validity of the king's second marriage’ and, holding fast to the teaching of
papal supremacy, he steadfastly refused to take the oath of supremacy of the Crown
in the relationship between the kingdom and the Church in England. More
furthermore publicly refused to uphold the annulment of Henry’s marriage to
Catherine.

In addition to refusing to support the King's
annulment or supremacy, More refused to sign the
1534 Oath of Succession confirming Anne's role as
queen and the rights of their children to succession.
More's fate was sealed.
His enemies had enough evidence to have the King
arrest him on treason. Four days later, Henry had
More imprisoned in the Tower of London. While
More was imprisoned in the Tower, Thomas
Cromwell made several visits, urging More to take
the oath, which he continued to refuse.

The trial was held on 1st July 1535, before a panel of
judges that included the new Lord Chancellor, Sir
Thomas Audley, as well as Anne Boleyn's father,
brother and uncle.

The Beheading of Thomas More
Illustration in
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1870

The jury took only fifteen minutes to find More guilty.
After the jury's verdict was delivered and before his
sentencing, More spoke freely of his belief that ‘no
temporal man may be the head of the spirituality’ (take over the role of the Pope).

More was sentenced to be hanged, drawn, and quartered (the usual punishment for
traitors who were not the nobility), but the King commuted this to execution by
decapitation.
The execution took place at Tower Hill on 6th July 1535. When he came to mount the
steps to the scaffold, its frame seemed so weak that it might collapse. While on the
scaffold, More declared that he died ‘the king's good servant, and God's first’. After
he had finished reciting the Miserere while kneeling, the executioner reportedly
begged his pardon; and More then rose up merrily, kissed him and gave him
forgiveness.
Pope Leo XIII beatified Thomas More, John Fisher (Bishop of Rochester), and 52
other English Martyrs on 29th December 1886. Pope Pius XI canonised More and
Fisher on 19th May 1935.
In 1980, More was added to the Church of England's calendar of Saints and Heroes of
the Christian Church, despite being a fierce opponent of the English Reformation
that created the Church of England. He was added jointly with John Fisher, to be
commemorated every 6th July (the date of More's execution) as ‘Thomas More,
scholar, and John Fisher, Reformation Martyrs, 1535’.

Fr John Moore

Past- and part-times in the Church of England
The Victorian parson was an amateur at heart. The nation was ruled by
amateurs. Had it been invaded it would have been defended by an army of
amateur county cavalry and infantry yeomanry led by amateur officers, as in
Guernsey where there were four regiments of militia; the countryside was
administered by amateur magistrates; the public was entertained by amateur
sportsmen. Until well into the 19th century there were no seminaries or
theological colleges in the Church of England, as there were in the Roman
Catholic Church, Orthodox or Non-Conformist Churches. Having studied
anything or nothing in particular, a man would look around for a bishop to
ordain him and a rector to employ him at a miserable rate out of his own
pocket. He might well remain a curate all his life and remain a poor man in
doing it. If he came into the possession of a small country parish he tended to
stay in it until he died, again remaining a poor man in doing it. Not surprisingly
many became eccentric individualists in an age which bred a sturdy
independence of mind.
Few Victorian parsons were intellectuals, although they might be one of the few
people of education in a small town or village. They came from the public or
ancient grammar schools, where the athlete was placed upon the pedestal and
‘the swot’ took the back seat. Some did become remarkable amateurs in other
fields, particularly in Botany, Biology and Zoology. I have a lovely book
published in 1853, and many times reprinted, with over sixty exquisite colour
paintings and skilful drawings of wild flowers, entitled ‘Flowers of the Field’ by
the Reverend Charles Johns, sometime Vicar of Beenham, near Newbury. There
is a tree in my garden which this year has satisfying signs of producing its large
pink and yellow cooking apples, the original of which was bred by the
Reverend William Wilks, vicar of Shirley, a suburb of Croydon. The apple was
named after him.
He also bred ‘The Shirley Poppy’. For years Wilks was Secretary of the Royal
Horticultural Society: the ornate wrought iron gates of its garden at Wisley
commemorate ‘him and his flower’. Earlier there was John Henslow, Vicar of
the Suffolk village where my parents are buried, and Professor of Botany at
Cambridge. He was only in the parish during the university vacations,
travelling to the city in a pony and trap, leaving his parishioners in the care of
his wife and a temporary curate. It was Henslow who suggested to Charles
Darwin, one of his students, that he should sail in The Beagle and bring back
plant specimens. Another was Baden Powell, father of the founder of the Boy
Scouts, Professor of Geometry at Oxford while for years Vicar of Plumstead in
Kent.

The most eccentric was surely William Buckland, who combined his
ecclesiastical duties as Dean of Westminster with that of geologist and gave the
first full account of a fossil dinosaur which he named Megalosaurus. He had a
habit of licking and nibbling at his specimens and was said to have tasted his
way through the entire animal kingdom: mole, bluebottle fly, panther, crocodile
….There is an odd tale of him and the heart of Louis XIV. The king’s tomb was
rifled during the French Revolution and the organ was offered for sale and
bought by a Mr Harcourt. Buckland paid Mr Harcourt a visit to examine the
singular relic. The geologist dean, following his habit of a lifetime, put the
shrunken heart to his mouth; and being then in the unsteady state common to
old age, promptly swallowed it. It is said that on an earlier occasion while
visiting a cathedral, the Verger claimed that a stain on the floor was the blood of
a saint. Buckland applied his tongue to the floor and declared, ‘Bat’s dung,
decidedly’.
Sometimes this divided interest lasted into the next century. My first vicar was a
distinguished scientist. He preached a sermon on the atomic bomb in
Westminster Abbey; and from that he never looked back, leaving me as a deacon
with the parish while he went on to pursue greater distinction. I was unmarried,
living at the Vicarage. He said to me over the rhubarb at breakfast one Monday
morning (we always had rhubarb for breakfast, his wife believing strongly that
it set us up for the day) ‘I shall be at the Law Courts for the whole of this week
and perhaps the next, as expert witness on the infringement of Ball Bearing
patents’. ‘Ball Bearings!‘ I said, ‘Do we need patents for particular Ball Bearings?’
‘Boy’ he said (they called curates ‘Boy’ in those days, although most had served
in His Majesty’s forces), ‘Boy, there would not have been a spitfire in the sky, a
tank in the desert or a destroyer in the Atlantic were it not for ball bearings’.
‘Oh’, I replied, ‘I remember well the tank, let us not forget the wheels on my old
roller skates ‘. We finished the rhubarb in silence.

Fr Leslie Craske

A Thought on the Ending of St John’s Gospel
[Editor’s note: This article was submitted for publication of the Magazine which
was distributed on 31st May. Unfortunately, by an unprecedented stroke of luck
and an excess of efficiency, the editors had already completed and printed the
June issue, so this article could not be included as intended. Having read it, we
felt that, as usual, Fr Leslie’s observations are worth reading at any time of the
year, so have published it now for your enjoyment and edification.]
I had during the course of my pre-retirement ministry more than my fair share
of curates: four African, one American and the rest English. Ten have died and
the youngest is now 73 and is himself living in retirement. One from East Anglia
was a schoolmaster’s dream. He would preach ex tempore, standing motionless
as a statue in the pulpit, his hands at his side, his face raised toward heaven and
his eyes fixed into the top of a gothic arch, when he would deliver a model
example of essay writing, with beginning, middle and an end, each of equal
length. If he had a fault it was that his speech was completely uniform, without
variation, neither raising nor lowering his voice, which his hearers, while
admiring his learning and memory, found a little soporific, encouraging their
minds to wander. There was an occasion, however, when his method slipped
up. It was during the four Sundays of Advent, when the custom was to preach
on The Four Last Things: Death, Judgement, Heaven and Hell. I gave him ‘Hell’.
He got us neatly in at the beginning, the middle was exceedingly long, until at
the end things began to drift. He tried to get us out but rolled slowly down a
precipice which brought him to a standstill and left us sitting there still in Hell,
but greatly relieved, for his sake and ours, that the end had come. It taught him a
lesson that if he were to preach ex tempore and at length, he should have a note or
two in his possession lest his powers fail.
The Season of Easter finished this year on Saturday, 30 th May, when the end of St
John’s Gospel is customarily read. But St John’s Gospel ends twice over. It is
clear that first of all it was meant to stop at the end of chapter twenty: ‘Now
Jesus did many other signs in the presence of his disciples, which are not written
in this book, but these are written that you may believe that Jesus is the Messiah,
the Son of God, and that believing you may have life in his name….’
This is an entirely satisfactory ending, but then you find it goes on for another
twenty-five verses, beginning ‘After this Jesus revealed himself again to the
disciples at the Sea of Tiberius...’ with another ending of its own: ‘But there are
many other things which Jesus did, were every one of them to be written I
suppose that the world itself could not contain the books that would be written’.

We call chapter 21 an appendix, and it is commonly thought to be the work of
someone other than the author of the rest of the Gospel. This because of linguistic
and stylistic reasons and the rather clumsy attempt at another ending. We do not
know when this appendix was added. There are no original texts of any of the
Gospels or Epistles. What we have are later papyrus rolls and fragments of
papyrus, which are copies of copies. These began to multiply exceedingly in the 3rd
century. It has to be said that there are no original texts of any of the classical
writers, such as Plato, Cicero, Horace or Virgil; and the copies of copies of these are
nowhere near the number of those of the New Testament.
The chief aim in the appendix seems to be set on emphasising both the association
and the differing roles in the Church of Peter and John, the writer of St John’s
Gospel. There is no certainty who the author of the appendix was; and he did not
give an account of John the disciple’s tradition and doctrine regarding Jesus, with a
model beginning, middle and end; but, says the author of the appendix, while there
is no giving of a precedence to the one over the other (John and Peter), there is a
need to represent Peter as the head of the evangelistic and pastoral work of the
Church.
In the previous chapter 20, we are left with a central place being given to John. He
is quicker than Peter in getting to the tomb: but in Chapter 21 Peter is the quicker to
act. He jumps into the lake and there are the stories of fishing (remember ‘I will
make you fishers of men‘) and the Great Shepherd telling Peter to be a good
shepherd and to care and feed the sheep.
In the Book of Common Prayer of the eight questions that were addressed by the
bishop to those about to be ordained priests, no fewer than four were concerned
directly with teaching and ministering the doctrine. Jesus is both pastor and
teacher. He feeds the sheep with the word of doctrine as well as his body and
blood:
‘The God of love my shepherd is,
And he that doth me feed:
While he is mine and I am his,
What can I want or need?’
It will be a sad day if the Church is so preoccupied with fashioning business and
management skills that the clergy neglect their pastoring, visiting the sick and the
lonely, sharing joys and sorrows, (Peter) and teaching the word of doctrine (John).

Fr Leslie Craske

Views from the Pews

Greeting
Well finally we seem to be on the verge of returning to our beloved St Stephen’s
again. Whilst we have always been advised that a church is its people, there is
no denying the importance of a sacred space reserved for prayer and the
marking of landmarks in our lives and the life of the parish. When we celebrate a
birth at baptism, love with a wedding, life with a funeral and the passage of
time, we do so in a common place with a common rite. It is the thing that binds
us together as a parish and a community.
Unfortunately, we’re unlikely to be returning back to the ways prior to this
pandemic. Social distancing, or anti-social distancing as I call it, looks as though
it’s here for some time. We may all have forgotten that silly bumping of elbows
business, but I fear it may be making a return. And this is the issue that has
caused me to stop and think about our return and our greeting. We have been
kept apart for over two months; it is only natural to embrace one another,
whether physical or not I’ll leave that to your discretion, but it is an embrace that
we seek in time of solitude. Warm words, friendly faces, comfortable
surroundings and known habits are all forms of embrace that we practise as
good Christians in our Mass. But we embrace so much more in the Mass than
merely warm words and comfortable rites; we embrace the mystery which
defines us as Christians.
One of the practices is to share the sign of peace in the name of Christ. We share
a sign of peace to show that there is no animosity between us, that we don’t need
to leave our gifts at the altar, that we bear no ill will towards each other. We
show a sign of respect to each other with a shake of the hand or, if you’re feeling
more continental, a kiss on the cheeks.
But of course, before we were all confined to our houses in a very medieval way
of tackling illness, we were asked by Fr John to greet each other with a bow.
Some found this to be incongruous at the time, and I don’t mind admitting being
one of them, but two months of sitting at home has given me time to reflect.

Bowing is something that we naturally do in church, much more than anywhere
else these days. We bow when passing the high altar to give reverence; we bow
at the name of Jesus as commended by St Paul in Philippians 2. 10. The only
other place that I’ve bowed is the Royal Court: when I was a deputy I bowed, as
is customary, when entering or leaving the chamber. At the beginning and end
of States meetings, we all bow to the presiding officer (the Bailiff) and he bows
back.
It’s gone out of fashion in the secular world, apart from actors at a curtain call, in
favour of shaking hands. But there’s something rather pleasing about it. There is
the nod of the head in acknowledging each other, but with something more than
merely a nod. It is fundamentally a sign of respecting other humans, something
we should all practise a little more of, just as we probably have done during
these past two months. By demanding that we show respect to each other, we
humble ourselves to acknowledge the likeness of God in each and every one of
us, that we are all in His image and as such, deserve due respect. If we can’t
bring ourselves to bow to each other during the Mass, we really should be
leaving our gifts at the altar.
As the psalmist sang, ‘But, so great is your faithful love, I may come into your
house, and before your holy temple bow down in reverence of you’.

Elis Bebb

Happy moments, praise God.
Difficult moments, seek God.
Quiet moments, worship God.
Painful moments, trust God.
Every moment, thank God.

Courtesy of Graham Moullin

Thoughts for Reflection
‘Do not waste time bothering about whether you love your neighbour; act as if
you did . . . . . When you are behaving as if you love someone, you will presently
come to love him.’
C.S. Lewis

PRAISE
The most obvious fact about praise, whether of God, escaped me. . . . I had not
noticed how the humblest and, at the same time, most balanced and capacious
minds praised most, while the cranks, misfits and malcontents praised least. The
good critics found something to praise in many imperfect works; the bad
ones continually narrowed down the list . . . . . The healthy and unaffected man,
even if luxuriously brought up and widely experienced in good cookery, could
praise a very modest meal . . . . The snob found fault with all. . . . . Praise almost
seems to be inner health made audible.

C.S. Lewis
A PRAYER FOR THOSE GROWING OLD
Lord, thou knowest I am growing older.
Keep me from becoming talkative and possessed with the idea
that I must express myself on every subject.
Release me from the craving to straighten out everyone’s affairs.
Keep me from the recital of endless detail. Give me wings to get to the point.
Seal my lips when I’m inclined to tell my aches and pains. They are increasing
with the years and my love to speak of them grows sweeter as time goes by.
Teach me the glorious lesson that occasionally I may be wrong.
Make me thoughtful but not nosy; helpful but not bossy.
With my vast store of wisdom and experience it does seem a pity
not to use it all.
But thou knows, Lord, that I want a few friends at the end.

Fr Marc Trickey

Taizé comes to Guernsey!

A service of music
interspersed with
times of silence, prayer,
meditation and adoration
in the style of the Taizé Community
Saturday 1st August 2020
4.00-5.00pm
St Stephen’s Church, St Peter Port

‘Anglo-Catholic’….matters

St Stephen’s Church has a long and rich Anglo-Catholic
tradition. Each month, the Parish Magazine features an
article about one aspect of this tradition, which
contributes so much to our corporate worship and the
life of our church community.

The Baptismal Font: The Place of Re-Creation
As we all know, the church building is more than a physical construction of
stones and mortar. It allows people to perceive with their senses that God has
fulfilled the promise to be present with His people. For this reason, a church is a
‘sacramental’ building, one which makes present the otherwise invisible realities
of the Catholic faith and leads the viewer to their hidden spiritual meaning. The
Church calls this process mystagogy, from the Greek words agein, meaning ‘to
lead’, and mystes, meaning the ‘mysteries’ or hidden spiritual realities.
Everything in a church can be seen in this light; and yet each part of the church
building, like each member of a body, has a specific purpose and makes a
particular contribution to the whole. Because of the vital role that baptism plays
in the living faith, church documents are unanimous in heralding the baptismal
font as one of the primary parts of a church. Every architectural and artistic
decision about the font, then, grows from the essential nature of baptism and the
true magnificence of its meaning.

A plunge into the depths
of baptism’s mystery

The Baptism of Christ
The Arian Baptistery of Santa Maria, 5th century,
Ravenna, Italy

The
font
is
rightly
considered to be one of the
most important parts of a
church because baptism is
the first sacrament of the
New Law, in which people
receive
the
‘spirit
of
adoption’ (Romans 8. 15)
and become in name and
fact God’s adopted children.
Moreover, they join with our
Lord in a death and
resurrection
like
His

(Romans 6. 3-5) and become part of His body. And finally, baptism fills a person
with the anointing of the Spirit, making the baptised person God’s holy temple
and a member of the Church (1 Corinthians 12. 13), which is characterised as a
chosen race, a royal priesthood, a holy nation, God’s own people.
The word baptism itself comes from the Greek word baptizein, which means ‘to
plunge’ or ‘to immerse’. But in mystagogical fashion, this plunge is not merely a
human, external event alone; rather, it symbolises a person’s burial into Jesus’s
death by going down into the water, and a person’s emergence as a ‘new
creature’ through Christ’s resurrection.
This plunging also takes its meaning from the natural realities that water and
washing signify. Mystagogically, baptism brings about not a literal purifying
with water only, but also the washing of regeneration and renewal by the Holy
Spirit, which forgives all sins, original and actual. Moreover, this regeneration is
called a birth of water and the Holy Spirit, and so the act of baptism has long
been associated with coming from the natural womb of a human mother to the
supernatural womb of the Mother Church. Lastly, to quote the words of St Justin
Martyr, baptism may be called a bath of ‘enlightenment’, which makes every
baptised Christian a child of light.

6th-century cross-shaped baptismal font
excavated at Kabilia, near Carthage, Tunisia

Living, liberating waters
The scriptures reveal the meaning of water in several ways. In the beginning,
God created the waters and breathed across them, making them a wellspring of
holiness. Just as a spring of fresh water turns a lifeless desert into a life-giving
garden, so water becomes a spiritual symbol of life. Yet in Noah’s flood, water
signifies death and destruction from which sanctuary is needed in the ark. Water
can be seen as a barrier as well, since the Israelites had to cross the Red Sea to
move from slavery to freedom and the Jordan River in order to find their
promised land.
Our Lord, however, brings these aquatic paradoxes to fulfilment in baptism. Just
as the triumphant power of the Cross brought life from death, so baptism brings
life through water: it leads a Christian from the desert of life outside of Christ to
the new garden of the restored Eden of the glorified world; it leads a person
from the waters of the womb and natural birth to the new waters of spiritual
rebirth; and it allows a person to pass from the slavery of ignorance to the new
life of enlightenment.

Points of design
Baptism makes these invisible ideas real, and if a baptismal font is designed
properly, it should allow the viewer to perceive them with the senses and
encounter their reality.

Romanesque baptismal font
Verona Cathedral, Italy

Many baptismal
fonts are designed
using
an
octagonal shape,
because of the
symbolism of the
number eight and
its
theological
association with
the ‘eighth day’.
Genesis speaks of
God creating the
world in six days
and resting on the
seventh, and so
the ‘eighth day’ is
the metaphorical
day of eternity as

the day ‘after’ the earthly
sabbath, a day of re-creation
and completion. Interestingly,
there were eight souls in
Noah’s ark who became the
source of new life after the
deadly flood. Since baptism is
the door to this new life, the
eight-sided baptismal font
takes
on
a
symbolic
significance
that
is
particularly appropriate to
the sacrament’s effect.
Concerning the location of the
baptismal font, in 1955
scholar J B O’Connell wrote
that the traditional location
14th-century baptismal font,
for the font was at the
San Giovanni Baptistery,
northwest corner of an
Florence
eastward-facing church; he
noted that the north side was associated with the ‘darkness of paganism’, and
the west side was associated with the church’s entrance. Following a
reaffirmation of the significance of baptism in the twentieth century, fonts
became larger and began to appear on a worshipper’s path of entrance to the
church building. Even as early as 1941, H A Reinhold wrote that the font should
be ‘in the way’ of the faithful as they go to church, so that they could be
reminded ‘of the one fact to which they owe their salvation’. Today, the location
of the font in the centre aisle at the rear of the church has become common for
the same reason. Wherever it is placed, the font should indicate the nature of
baptism as ‘an entry’ to the Church, celebrated by the whole Christian
community.
Until the 1960s, it was common practice to decorate baptismal fonts with an
image of John the Baptist baptising Jesus. Today, however, the decoration of
fonts draws its inspiration from the meaning of baptism as an entry to eternal
life and the New Earth of the Heavenly Jerusalem. Images including that of the
Good Shepherd, Christ’s monogram, the alpha and the omega, symbols of
victory, the palm tree and other garden imagery, fish, shells and wave patterns
are used. In every case, the images should indicate that the things of the world
(like the persons receiving baptism) have been made into a new creation.

Fr John Moore

When Flies are a Problem at Mass
A liturgical fan (flabellum) of leather, silk, parchment or feathers was used from very
early times during the celebration of Mass in the Christian Church. 1 The Apostolic
Constitutions (late 4th century) say: ‘Let two of the deacons, on each side of the altar,
hold a fan, made up of thin membranes, or of the feathers of the peacock, or of fine
cloth, and let them silently drive away the small animals that fly about, that they may
not come near to the cups’.2 Hildebert de Lavardin, bishop of Tours (1135-1134),
sending a flabellum to a friend, wrote:
‘And so, when you drive away flies descending upon the Sacrifice with the fan I sent
to you, you ought to ensure the onslaught of temptations is driven away from the
mind of the celebrant with the winnowing-fork of the Catholic faith. This is so that
what is taken up for use may proffer you mystical understanding.’
The fan was in use in Ireland in the early Middle Ages, and it is mentioned in various
texts of the period, while the ornament itself is represented in ancient Irish
illuminations. A Hiberno-Saxon manuscript of the gospels (8th century) at Trier
depicts a fan in the right hand of St Matthew, and the monogram of the Book of Kells
(8th century) shows angels bearing a fan which seems to be made of thin plates of
metal surrounded by little bells.

St Matthew holding a fan, as depicted in the Trier gospels

The liturgical fan was commonly used in Rome and the West during the Middle
Ages. Its use has been described in the Cluniac (Order of Cluny) customary: ‘One of
A King, Liturgies of the Religious Orders (Milwaukee: The Bruce Publishing Company, 1955) 290, 321-322,
374.
2 Apost. Const., VIII, cap. XXII.
1

the servers (they must always be two), standing with a fan near the priest, does not
neglect to keep flies away from the Sacrifice, the altar, and the priest himself from
the moment the infestation begins until it ends’.
Ordo Romanus XIV (14th century)
prescribes the fan, if necessary, and a
pontifical ceremonial of the time of Pope
Nicholas V (1447-1455) gives the rubric:
‘Let them also carry fans during
summertime in order to drive flies away
from the service’. The sacristan is
reminded in the ordinarius of Liège
(c. 1285) to provide a flabellum ‘in the
season of flies’ for the private Masses of
the brethren, as well as for the conventual
(religious order) Masses.

The sub-deacon holds the paten and the
deacon the fan as St Regulus celebrates Mass
(in Vita S. Dionysii,
Bibliothèque Nationale de Paris,
Lat. 5286, fol. 103).

The use of a fan as a liturgical ornament
seems to have disappeared from the
Western Church, except in the Carmelite
and Dominican Orders, after the council of
Constance (1415), continuing merely as
part of the honorific insignia of the Pope
on solemn occasions. It exists today in the
Eastern Church in the Syrian, Byzantine
and Armenian rites.

In the case of the Carmelite rite, the ordinal
of Sibert of Beka (1312) gives the following
rubric: ‘During fly-season after the
beginning of the secrets (offertory) the
deacon must hold a fan with which becomingly to prevent them from bothering
the priest, and drive them away from the Sacrifice’. It was repeated in the ordinal
of 1544, but the ceremonial of 1616 permitted its use to be optional. The variations
of usage were described in an appendix to the ceremonial of 1906, without,
however, committing itself as to whether the fan should still be used.
In the oldest known Dominican missal, from Paris (c. 1240), there is an illustration
in which the priest is depicted at the altar, assisted by a deacon waving a flabellum.
The actual ceremonial of the Order (1869) gives a rubric similar to that in the in the
Carmelite ordinal of Sibert: ‘During the season of flies, the deacon uses a fan to
drive flies away, lest they bother the priest’. A note says that the fan is still in use in
a few houses.

Fr John Moore

The Guild of Intercession

Emily Sophia Tupper 5/7/1889; Ruth Anderson 21/7/1920; Jane Hayes 12/7/1936; Edward
George Piprell 19/7/1943; Samuel Walter Mills 18/7/1949; George Stave Robilliard
10/7/1950; Geoffrey Brooke 26/7/1950; James Alexander Long 2/7/1951; Emma Mary
Sealey 30/7/1952; Ivy Mary Bishop 13/7/1954; Christine Cook 15/7/1954; Kenneth
McLeod 31/7/1954; Joyce Stobie 31/7/1954; Edward Alexander Howlett 22/7/1955;
Richard Morgan Barton Ince Cromie 23/7/1957; William Thomas Henry Salisbury
23/7/1957; Cecil Charles Bynam 25/7/1957; Douglas Murray McLeod 26/7/1957; Wilfred
Peter Renouf 2/7/1958; Arthur Gordon Newman 8/7/1958; Ellen Gertrude Le Gallez
7/7/1960; Ivor George Sanders (Priest) 15/7/1960; Audrey Dorothea Bellairs 4/7/1962;
Ellen Miles 27/7/1962; Florence May Paint 28/7/1962; Hedley Nicolle 11/7/1966; Gertrude
Louisa Smith 11/7/1971; Gerald Drummond 2/7/1973; Grace Faircloth 19/7/1973; William
Henry Arnold 21/7/1973; Ethel Glynes 4/7/1974; Nancy Georgina Shayer 7/7/1975; Lilian
Garrow Green 8/7/1975; Alice Tregoning Matthews 10/7/1977; Herbert William Carlton
Shaw 13/7/1977; Florence Eliza Huddle 5/7/1979; Alfred Galliott 16/7/1984; Cecil
Pattimore 10/7/1985; Gertrude Rowe 23/7/1985; Ethel May Hamilton 18/7/1986; John
Norman Messenger 20/7/1987; Patrick Williams 26/7/1987; Roy Frederick Thoume
2/7/1989; Ernest Joseph Fallaize 24/7/1989; Mary Elizabeth Lorna King 23/7/1992; Ruth
Mackesy 2/7/1993; John Alec Le Moigne 19/7/1993; Delmond Roy Williams 3/7/1994;
Alan Henry Marquis 5/7/1997; John Bygott-Webb 25/7/1997; Carol Ann Walters
12/7/2003; Lesna Harris Millard 27/7/2003; Phyllis Elizabeth Netherton Agnelli 5/7/2004;
Maud Eunice Ogier 7/7/2004; Michael Philip Gribbens 17/7/2004; John Andrew Relf
15/7/2005; Hilda Parnaby 12/7/2006; Doris Lillian Fallaize 19/7/2006; William Allen Dodd
27/7/2006; David Arthur Le Poidevin 1/7/2007; Ruby Amelia Bishop 18/7/2007; Robert
Charles Crisell 26/7/2007; Brian Dyson 29/7/2007; Isobel Clara Wright 3/7/2008; Leonard
Arthur Le Tocq 31/7/2009; Robert Keith Dawber 19/7/2010; Arthur William Helman
11/7/2011; Muriel Elsie Troth 9/7/2012; Jean Sermon 13/7/2012; Tom Ramsden 27/7/2012;
Chase-Dean Honey 29/7/2012; Michael St John Paint 5/7/2014; John Arthur Desmond
Robilliard 2/7/2017.

May They Rest in Peace and Rise in Glory

Parish Registers
(June 2020)
Baptisms
None

Weddings
None

Funerals
Tony Richard Renouf—9th June 2020 (died 31st May 2020)

July Bible Readings
Sunday
5th July
Sunday
12th July

Sunday
19th July
Sunday
26th July

The Fourth
Sunday
after Trinity

Zechariah Ch9 v9-12
Romans Ch7 v15-25a
Matthew Ch11 v16-19, 25-30

The Fifth
Sunday
after Trinity

Isaiah Ch55 v10-13
Romans Ch8 v1-11
Matthew Ch13 v1-9, 18-23

The Sixth
Sunday
after Trinity

Wisdom Ch12 v13, 16-19
Romans Ch8 v12-25
Matthew Ch13 v24-30, 36-43

The Seventh
Sunday
after Trinity

1 Kings Ch3 v5-12
Romans Ch8 v26-39
Matthew Ch 13 v31-33, 44-52

Hymns and Liturgical Music
July
5th July

12th July

19th July

26th July

The
Fourth
Sunday
after
Trinity

The
Fifth
Sunday
after
Trinity

The
Sixth
Sunday
after
Trinity

The
Seventh
Sunday
after
Trinity

HYMN

374

476

232

391

PROPER

696

697

698

699

OFFERTORY

440

137

239

495

COMMUNION

376

358

416

407

POSTCOMMUNION

388

354

369

C. 22

440

354

391

S. 52

407

SUNDAY
11.00am
SUNG
MASS

9.30am
SAID MASS

(omit *)

MP 48

Guilds, Clubs & Activities
at St Stephen’s
Louise Kaines
Tel: 07781 432884
Joanne Luce
Tel: 07781 402867

Wednesday
4.00pm – 5.00pm
Wednesday
5.00pm - 6.30pm

Community Centre
5—7 years old
Community Centre
7 – 10 years old

GUIDES

Debbie Robilliard
Tel: 714850 + 07911 132440
beans975@gmail.com

Friday
6.00pm – 7.30pm

Community Centre
10 – 14 years old

1st VICTORIA
SEA SCOUT
GROUP

Rosalyne
Le Huray
Tel: 07781 127263

Beavers
Monday
5.30pm - 6.45pm

Community Centre
6 – 8 years old

Group Scout
Leader

Rosalyne
Le Huray
Tel: 07781 127263

Cubs
Monday
7.00pm – 8.30pm

Community Centre
8 – 10 years old

Rosalyne
Le Huray
Tel: 07781 127263

Julie Hutchins
Tel: 07781 430700

Sea Scouts
Wednesday
7.00pm – 9.00pm

Community Centre
10 – 14 years old

SUNDAY CLUB

Andrea Bateman
andrea.bateman@
yahoo.co.uk

Sunday 9.30am

Church Vestry

YOUTH ALIVE!

Fr John Moore
Tel: 720268

As arranged

Various venues

ST STEPHEN’S
GUILD

Marg Kaines
Tel: 254858

As arranged

Church
‘housekeeping’

RAINBOWS
BROWNIES

SERVERS
Guild of the
Servants of the
Sanctuary
SOCIAL
EVENTS
COMMITTEE

ST STEPHEN’S
PLAYERS

Tony Kaines
Tel: 254858

Monthly

Info:
www.GSSonline.org
.uk

Tony Goss
Tel: 266214

As arranged

St Stephen’s Vestry

Steph Dragun
Tel: 255654
steph.dragun@cwgsy.net

As arranged

Community Centre

Copy deadline for the August Parish Magazine will be
Friday 24th July 2020
Contributions are gratefully accepted
and can be sent to
claudiahallmoore@gmail.com

ST STEPHEN’S CHURCH
Vicar
The Reverend Fr John Moore BA, MBA, MA, DHECT
St Stephen’s Vicarage ▪ Les Gravées ▪ St Peter Port ▪ Guernsey ▪ GY1 1RN
Tel: 01481 720268
E-mail: frjohnbishopmoore@gmail.com
Website: http://st-stephens-guernsey.org

Honorary Assistant Priests
The Very Reverend Canon Fr Marc Trickey
The Reverend Fr Leslie Craske
Vicar’s Warden
People’s Warden
Secretary (APCC)
Treasurer
Stewardship Officer
Safeguarding Officer
Electoral Roll Officer
Director of Music
Community Centre
Flower Contacts
Helping Hands
Magazine Editor

Vacant
Tony Kaines
Mary-Carol Gales
Tony Kaines
Denise Thoumine
Steph Dragun
Jill Stephenson
Felicity Millard
Diana Renouf
Iris Dhanji
Ann Goss
David Peatfield
Claudia Moore

SUNDAY MASSES
9.30am
11.00am

Said Mass with Family Ministry
Sung Mass with Sermon

WEEKDAY MASSES
Tuesday
11.00am
Wednesday 7.00pm

The Book of Common Prayer
Common Worship

Tel: 254858
Tel: 712434
Tel: 254858
Tel: 723003
Tel: 255654
Tel: 264996
Tel: 725660
Tel: 711701
Tel: 256528
Tel: 266214
Tel: 730688
Tel: 720268

