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From the Editor
The news of the successful return of our William Morris stained glass
windows tops anything else I would have to say here. The event has been
well covered by the press (thank you, David Le Lièvre), and Tony Kaines
and Carl Symes were following the story, photographing every step (see
pages 10-13). There will be a formal blessing of the windows by Bishop
Trevor in October, followed by a reception to show our appreciation to
those who gave so generously. Thank you to all who did the fundraising,
to those who contributed financially and to everyone who supported the
project from start to finish.
Claudia Moore

The Swinging Statins

Friday 13th September
7.30pm
A group of Guernsey’s most experienced
and accomplished instrumentalists
playing Traditional , Dixie Jazz and
foot-tapping melodies from the likes
of Acker Bilk and Kenny Ball.

Brothers and Sisters,
Sons and Daughters
As we celebrate the return of the William Morris
stained glass windows to St Stephen’s and in particular the
restoration of The Tree of Jesse, it is natural that our thoughts
turn to genealogy: not only that of our Lord, a descendant
of Jesse, but also our own.
It is true that we cannot choose our human family. We
come into the world with the parents we have been given; and perhaps with
other brothers and sisters. But it may surprise us to learn that our Lord has
chosen us to be part of his (spiritual) family. In the letter to the Hebrews, we
read: ‘It was fitting that God, for whom and through whom all things exist,
in bringing many children to glory, should make the pioneer of their
salvation perfect through sufferings. For the one who sanctifies and those
who are sanctified all have the same Father. For this reason Jesus is not
ashamed to call them brothers and sisters’ (2. 10-11).
Christ, the Son of God, the Creator of all things who is immortal and
all-powerful, came to the earth as a human being. He came to serve as our
Saviour and to redeem us; and having done so, is now glad to call us
brothers and sisters.
God (the heavenly Father whom we share with our Lord) has also
called us members of His family. As St Paul writes, ‘For we are the temple of
the living God; as God said, “I will live in them and walk among them, and I
will be their God, and they shall be my people…I will be your father, and
you shall be my sons and daughters”’ (2 Corinthians 6. 16, 18).
The fact that we are adopted into God’s family has distinct
advantages; but it also presents a challenge.
On the one hand, we are able to talk to God and to relate to Him as a
good and loving Father. He has compassion on us as His children, forgives
our sins and promises to take care of our needs. We also look forward to the
fulfilment of the promise that we shall one day receive a heavenly
inheritance.
On the other hand, we are called to cultivate the ‘family likeness’.
Moment by moment, day by day, may God enable us to be conformed to the
image of Christ, His Son and our Brother.
Fr John Moore

Church Diary – August 2019
Thursday 1
Friday 2
Saturday 3
Sunday 4

The Seventh Sunday after Trinity

Monday 5
Tuesday 6
Wednesday 7
Thursday 8
Friday 9
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Sunday 11

Oswald, King of Northumbria, Martyr, 642

Monday 12
Tuesday 13
Wednesday 14
Thursday 15
Friday 16
Saturday 17
Sunday 18
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Wednesday 21
Thursday 22
Friday 23
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Sunday 25
Monday 26
Tuesday 27
Wednesday 28
Thursday 29
Friday 30
Saturday 31

John Mason Neale, Priest, Hymn Writer, 1866
Dominic, Priest, Founder of the Order of Preachers, 1221
Mary Sumner, Founder of the Mothers’ Union, 1921
Laurence, Deacon at Rome, Martyr, 258
The Eighth Sunday after Trinity
and the Feast of the Transfiguration of our Lord
(transferred from 6th August)
Jeremy Taylor, Bishop of Down and Connor, Teacher, 1667
Florence Nightingale, Nurse, Social Reformer, 1910
Maximilian Kolbe, Friar, Martyr, 1947
The Blessed Virgin Mary (to be celebrated on 8th September)

The Ninth Sunday after Trinity

Bernard, Abbot of Clairvaux, Teacher, 1153

Bartholomew the Apostle
The Tenth Sunday after Trinity

Monica, Mother of Augustine of Hippo, 387
Augustine, Bishop of Hippo, Teacher, 430
The Beheading of John the Baptist
John Bunyan, Spiritual Writer, 1688
Aidan, Bishop of Lindisfarne, Missionary, 651

7.00pm Mass cancelled
10.00am-11.30am Drop-In Coffee Morning
7.30pm Guernsey Chamber Choir Concert
9.30am Said Mass (Family Min) Fr John
11.00am Sung Mass Fr John
10.00am ‘Little Treasures’ Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel
7.00pm Mass Resurrection Chapel
10.00am-11.30am Drop-in Coffee Morning
9.30am Said Mass (Family Min) Fr John
11.00am Sung Mass Fr John
10.00am ‘Little Treasures’ Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel
7.00pm Mass Resurrection Chapel
10.00am-11.30am Drop-in Coffee Morning
9.30am Said Mass (Family Min) Fr John
11.00am Sung Mass Fr John
10.00am ‘Little Treasures’ Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel
7.00pm Mass Resurrection Chapel
10.00am-11.30am Drop-in Coffee Morning
9.30am Family Service Fr Marc
11.00am Sung Mass Fr Marc
10.00am ‘Little Treasures’ Toddlers’ Group
11.00am Mass Lady Chapel
7.00pm Mass Lady Chapel
7.00pm Mass Resurrection Chapel
10.00am-11.30am Drop-in Coffee Morning
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Oct 28Nov 1
Nov 8

Friday

10.20am

Nov 16
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Nov 23
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Saturday
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Baptism of Ralphie Nicholas Ryan
Muston
Coffee Mornings finish
Welcome Back Barbecue and
Games for Families
Friendship Lunch
The Swinging Statins Concert
Taizé Service
APCC Meeting
Harvest Thanksgiving
Said Mass and Family Service
Sung Mass
Harvest Messy Church
Wedding of Luke Gray
Dedication Festival
(Combined Mass)
Dedication Lunch
‘Great Mouse Trail’ for Beechwood,
Melrose and Blanchelande students
‘Great Mouse Trail’
Blessing of the restored William
Morris stained glass windows by
The Rt Revd Trevor Willmott,
followed by a reception
‘Great Mouse Trail’ for families
attending Messy Church
Guernsey Pilgrimage to the Shrine
of Our Lady of Walsingham
Ladies’ College Remembrance Day
Service
Taizé Service
APCC Meeting
Autumn Fayre

The Genealogy of Jesus
The New Testament provides
two accounts of the genealogy of
our Lord, one in the Gospel of St
Matthew (1. 1-17) and the other
in the Gospel of St Luke (3. 2338). Matthew starts his genealogy
with Abraham, whilst Luke
begins with Adam. The lists are
identical between Abraham and
David, but differ radically from
that point. Matthew has twentyIcon of Christ’s ancestors
seven generations from David to
Joseph, whereas Luke has forty-two, with almost no overlap between the
names on the two lists. Notably, the two accounts also diverge concerning
the father of Joseph: Matthew says that he was Jacob, whilst Luke says that
he was Heli.
Matthew’s genealogy
Right from the beginning, Matthew emphasises Jesus’s title as ‘Christ’ (the
Greek rendering of the Hebrew title ‘Messiah’, meaning anointed, in the
sense of an anointed king). Christ is presented as the long-awaited Messiah
who was expected to be a descendant of King David. Matthew begins by
calling our Lord ‘the son of David’, indicating his royal origin, and also
‘son of Abraham’, indicating that he was an Israelite. The word ‘son’ is here
used to mean ‘descendant’, calling to mind the promises that God made to
both David and to Abraham.
Matthew’s genealogy is considerably more complex than that of Luke. It is
overtly schematic and is organised into three sets of fourteen generations,
each of a different character:
- the first is rich in annotations, including four mothers and mentioning the
brothers of Judah and the brother of Perez;
- the second spans the Davidic royal line, but omits several generations,
ending with ‘Jechoniah and his brothers at the time of the deportation to
Babylon’;
- the third, which appears to span only thirteen generations, connects
Joseph to Zerubbabel through a series of otherwise unknown names,
remarkably few for such a long period.

The total of forty-two generations is achieved by omitting several names;
and therefore the choice of three sets of fourteen generations seems
deliberate. Various explanations have been suggested: fourteen is twice
seven, a number symbolising perfection and covenant; seven is also the
numerical value (‘gematria’, or number based on an alphanumeric code)
of the name David.
Luke’s genealogy
In the Gospel of Luke, the genealogy of Jesus is given in ascending order,
from Joseph to Adam. After recounting the baptism of Christ, Luke
writes, ‘Jesus was about thirty years old when he began his work. He was
the son (as was thought) of Joseph son of Heli…’ and continues on until
‘Adam, son of God’. This genealogy descends from the Davidic line
through Nathan, who is a little-known son of David and Bathsheba (see 1
Chronicles 3.5 and Zechariah 12. 12). In its account of the ancestry of
David, Luke’s version agrees perfectly with the Old Testament.
Luke’s qualification of our Lord, ‘son (as was thought) of Joseph’ avoids
stating that Jesus was actually a son of Joseph, and thus affirms his virgin
birth.

Capucin’s Bible, c. 1180,
Bibliothèque Nationale de France,
Paris

Explanations for the divergence:
Genealogy from the maternal side?
One of the most widely-held theories
suggests that Matthew’s account follows the
lineage of Joseph, whilst Luke’s genealogy
is that of Mary, the mother of Christ. This
interpretation would mean that Jacob was
Joseph’s biological father; and Heli (the
biological father of Our Lady) became
Joseph’s surrogate father, thus making
Joseph the heir of Heli through his marriage
to Mary. If Heli had no sons, this would
have been normal custom. Also, if Mary and
Joseph lived under the same roof with Heli,
his ‘son-in-law’ would have been called
‘son’ and considered a descendant.
Although it would have been unusual to
trace a genealogy from the maternal side,
there was nothing unusual about the virgin

birth. Additionally, if Mary (our Lord’s blood relative) were indeed a direct
descendant of David, this would make her son ‘the seed of David’ in
keeping with Messianic prophecies.
Explanations for the divergence: Levirate marriage?
The Church historian Eusebius of Caesarea (265-340 AD) agreed with
Sextus Julius Africanus (a Christian traveller and historian, 160-240 AD),
who suggested that Jesus’s genealogy is best understood within the context
of the law of Levirate marriage (from the Latin levir, meaning ‘husband’s
brother). A woman whose husband died without issue was bound by law
to be married to her husband’s brother, and the first-born son of such a socalled Levirate marriage was reckoned and registered as the son of the
deceased brother (cf. Deuteronomy 25. 5-10). Africanus, in his 3rd-century
Epistle to Aristides, reports a tradition that Joseph was born from just such a
Levirate marriage.
According to this report, Joseph’s natural father was Jacob son of Matthan,
as given in Matthew, while his legal father was Heli (sometimes written
‘Eli’) son of Matthat, as given in Luke. This theory suggests that Joseph’s
grandfathers (Matthan according to Matthew; Matthat according to Luke)
were brothers, both married to the same woman, one after the other. This
would make Matthan’s son (Jacob) Joseph’s biological father, and Matthat’s
son (Heli) Joseph’s legal father.
It turns out that the genealogy in Matthew lists births according to the flesh;
whilst the genealogy in Luke lists births according to the law. Interpreted in
light of the above-mentioned circumstances, the differences between the
two genealogies no longer present a problem.
Fr John Moore

Luke’s genealogy of Jesus,
from the Book of Kells,
transcribed by Celtic monks,
c. 800

Friendship Lunch
Friendship Lunches resume! The next one is
on 10th September in the Community Centre.
£ 6.50 for a delicious meal and great community spirit.
For planning purposes, please let Jean Le Huray (Tel 255207) know if
you would like to come by Sunday, 8th September. Bring a friend!

An Old Server Remembers
Life can be unusual sometimes and I can recall an incident from our life
in Nassau (The Bahamas) where we were stationed from 1965 to 1975.
In those days I served at Mass at the cathedral in Nassau every Sunday
and every Tuesday. One Sunday, it must have been Easter, the cathedral
was absolutely packed with worshippers and so also was the
schoolroom next door. The schoolroom had television so worshippers
there could join in. They were served by sidesmen.
The Diocese of Nassau and The Bahamas was Anglo-Catholic so you
know the set-up. Communicating the faithful could take for ever on a
high holy day. The Bahamas was a very traditional diocese. In fact, St
Anne’s Church, Fox Hill still used the original 1549 Prayer Book and
heaven help anyone who wanted to change that.
Anyway on this particular feast day we had one reserve bottle of red
wine and that was broached in a second consecration and we had not
yet reached the west end of the cathedral, and the schoolroom overflow
was still to be served. I told the Dean of my worry and he waved to his
wife in the front pew. He asked her to cross the road to the deanery and
bring back any open bottle of red wine.
She came back with an open bottle of Bristol Cream which the dean
consecrated and the communion of the faithful was duly completed
without incident – except there were two chalices half-full of Bristol
Cream which had to be consumed.
The Mass was completed with decorum and without incident, but I was
glad to be driven home by Enid and to have a little nod afterwards.
John Bamforth

The Windows Return
and are Repaired
Sarah
fixing the
East
window

Sarah and Jack fitting polycarbonate
at the East window

New bronze tie bars
in the West window

First glimpse of the repaired Tree of Jesse in the van
Jack with top side light
of the Tree of Jesse

First Tree of Jesse panel going in

A perfect fit!

Jesse is back!

Mary and Baby Jesus—
before and after

Tony Kaines

The Detail and the
Craftsmanship...

Carl Symes

The Blessed Virgin Mary, 15th August
The winter of 1950 had surprises for me, the State and the Church: the army of Kim IlSung of North Korea, hardened veterans of the war with China and equipped with
Russian T.34 Tanks, had crossed the 38 th Parallel and overrun South Korea, causing
Mr Attlee’s Labour government to think it essential for the nation’s good that I, a
slumbering student of Theology, should be roused for a second period of military
service.
On Christmas Day of that year, the Church had been shaken when the doors of
Westminster Abbey were unlocked and someone, casting an eye around in the gloom,
noticed that the Stone of Scone was missing from beneath the Coronation Chair
where it had lain for the last 600 years. The Dean, Alan Campbell Don, an unusually
tall cadaverous Scot of grave countenance, said in a broadcast that it was a senseless
crime, carefully planned and carried out, and asked us to imagine his feelings, but not
the scene, when early that morning the Clerk of the Works rushed into Don’s
bedroom with the tidings.
In the hope of preventing this slab of granite being carried to winter in the Scottish
Highlands, the border between England and Scotland was closed for the first time for
several centuries. Nothing was learned of the Stone’s whereabouts until three months
later, when it was left on the altar site of the ruined abbey of Arbroath, warning the
English that the Scottish Nationalism or Stuart claims to the crown were stirring
again.
On 1st November came the defining of the post-mortem celestial crowning of the
Blessed Virgin Mary. In response to popular demand and fortified by an almost
universal and positive response by his bishops, Pope Pius X11 had dogmatically
defined as a binding statement of faith an Apostolic Constitution known as
’Munificentissimus Deus’ affirming that Mary ‘when the course of her earthly life was
finished...was assumed (Latin assumpta est or ‘taken up‘) body and soul into heaven.’
For Roman Catholics the Assumption had long been the crown of the Marian year
and its definition long overdue, but for other Christians it appeared a strange and
novel doctrine and raised many difficulties.
Among them, the army chaplain high up on a Centurion tank, eating a pork pie.
‘What did you make of it, dear boy?’ ‘Perhaps,’ I shouted back, ‘it is a development
of Christian doctrine.’ ‘You don’t want to listen to that stuff, dear boy’, his further
shouts leaving me in no doubt that his opinions rested squarely upon scriptural
warranty.
This, it must be acknowledged, is almost entirely lacking with the Assumption. There
is a passage in the Book of Revelation (12. 1) which appears the most promising
possibility …

‘And there appeared a great wonder in heaven: a woman clothed with the sun and
the moon under her feet and upon her head a crown of twelve stars.’
But few scholars then or now would accept with other than
great caution any doctrine resting solely upon that book.
There were different interpretations of the verse as to
whether it is alluding to the Virgin Mary or, with its
mention of a ‘crown of twelve stars’ to the Apostolic
Church. The earliest authorities preferred the second
interpretation but Christian Art from the 16th century
onwards went for the first, producing in increasing number
and magnificence paintings of Mary being carried into
heaven crowned with the twelve stars, all encouraging and
attesting to a popular devotion that the manifestation of
divine grace was such that Mary’s body was preserved from natural corruption.
Since it is difficult to discover any substantial biblical warrant for the doctrine, the
argument turns to tradition. When was the doctrine first mentioned? It is certainly
older than any 16th century paintings, with the earliest reference to it probably in the
6th century Gregory of Tours ‘Book of Miracles‘: ‘The Lord appearing in the presence
of the Apostles at the bier of his dead mother commanded that her body be taken up
in a cloud into paradise.’

The hesitation in 1950 over the acceptance of the Papal announcement as a binding
article of faith did not mean that the inevitable consequence was that Anglicans had
no doctrine of the Virgin Mary at all. John Cosin, Bishop of Durham, one of the
revisers of the Prayer Book of 1662, while calling attention to the dignity and number
of the festivals of the Blessed Virgin Mary in the English Prayer Book, gives as the
reason for the exclusion of the Assumption from its Calendar ‘its only support
comes from that one doubtful source and interpretation in the Book of Revelation.’
So it is that Thursday 15th August appears in the Anglican Church Calendar in bold
and large print as ‘THE BLESSED VIRGIN MARY’ without dogmatic commitment
to the Assumption, while with compassionate ambiguity allowing the Collect for the
day an ‘As You Like It’ understanding:
’...Grant that we who are redeemed by his blood
May share with her in the glory of thine eternal kingdom…’

Fr Leslie Craske

The Tree of Jesse in Art
When St Stephen’s Church launched a fundraising initiative in January
2018 for the restoration of its famous William Morris stained glass
windows, the Parish Magazine featured an article on The Tree of Jesse,
explaining its biblical origins and giving examples of its rendering in
stained glass in churches around the world.
Now that the windows have returned home, we thought it useful to show
how The Tree of Jesse has been treated in some other forms of Christian art.

Illuminated manuscripts
The earliest known representation of The
Tree of Jesse can be firmly dated to 1086
and is in the Vyšehrad Codex, the
Coronation Gospels of Vratislav II, the
first monarch of Bohemia, which was
previously a dukedom.
In a paper1 analysing this image, J. A.
Hayes Williams points out that the
iconography employed is very different
from that usually found in such images.
The page showing the Jesse Tree is
accompanied by a number of other
illuminated pages, of which four depict
the Ancestors of Christ. The Jesse Tree has
not been used to support a number of
figures, as is usual. Instead, the passage
from Isaiah (11. 1) has been depicted in a very literal way. In the picture the
prophet Isaiah approaches Jesse, from beneath whose feet is springing a
tree, and wraps around him a banner with words upon it which translate
literally as: ‘A little rod from Jesse gives rise to a splendid flower’,
following the language of the Vulgate (Latin) translation of the Bible.
Instead of the ancestors seen in later depictions, seven doves (with haloes)
perch in the branches. These, in a motif from Byzantine art, represent the
seven gifts of the Holy Spirit as described by the Apostle Paul (cf. Romans
12. 6-8).
1Jean

Anne Hayes Williams, The Earliest Dated Tree of Jesse File: Thematically Reconsidered
(Tallahassee: Florida State University Press, 2000).

In the first decades of the 12th century, the early Cistercian illuminators of
Cîteaux Abbey played an important part in the development of the image of
the Tree of Jesse, which was used to counter renewed tendencies to deny the
humanity of Mary. However, as the influence of Bernard of Clairvaux,
strongly hostile to imagery, increased in the order, their use of imagery
ceased. The next significant example of the Jesse Tree is found in the Lambeth
Palace Bible in England, which is dated between 1140 and 1150. In it, the Jesse
Tree illustration is placed at the beginning of the book of Isaiah and differs
greatly from the Vyšehrad Codex, having much more the form that is familiar
from both manuscript and stained glass versions.

In the Lambeth Palace Bible, Jesse lies at the
border of the page with the tree springing
from his side. The branches of the tree are
depicted as highly formalised circular
tendrils, which enclose six pairs or trios of
figures. At the centre, tall and highly
stylised in the same manner as 12th-century
columnar statues, stands a full length
Blessed Virgin Mary, from whose head
spring tendrils which enclose a bust of her
Son Jesus. He is encircled by the seven
doves, with outspread wings; and this
became the usual depiction of them. Four
Prophets with scrolls occupy medallions in
the corners.

The Jesse Tree in
The Lambeth Palace Bible
(1140s)

The Tree appears in several other
Romanesque Bibles apart from the Lambeth
Bible, usually as a large historiated (i.e. containing a pictured scene) initial at
the start of either Isaiah or Matthew. The Saint-Bénigne Bible is perhaps the
earliest appearance, with just Jesse and the doves of the ‘Seven Gifts’. The
Capuchin's Bible (see photo on page 7) is a later example, c. 1180, in which a
Jesse Tree forms the ‘L’ of Liber generationis.. (the beginning words of the first
verse of the first chapter of the Gospel of Matthew, in Latin).
The Tree is also often found in Psalters, especially English manuscripts,
illustrating the ‘B’ initial of Beatus Vir (the beginning of Psalm 1 in Latin),
which often occupies a whole page. Sometimes this is the only fully
illuminated page, and if it is historiated the Tree is the usual subject. When not

historiated, the initial had for about two hundred years been most often
made up of, or filled with, spiralling plant tendrils, often with animals or
men caught up in them, so the development to the tree was a relatively
easy step. Indeed, although Jesse's son David was believed to be the
author of the Psalms, it has been suggested that the tradition of using a
Jesse Tree here arose largely because it was an imposing design that
worked well filling a large B shape.
Painting
The large flat wooden ceiling in
the Church of St Michael,
Hildesheim of c. 1200 has the
space to include a complex
iconographic scheme based
around the Tree of Jesse, which
encompasses Adam and Eve, the
Prophets and the Four
Evangelists. Panel paintings are
rare, but a German example of c.
1470 (Darmstadt) shows a Tree on
the outside of the wings of a
triptych.

The nave ceiling of Ely Cathedral was painted with a scheme rather
similar to Hildesheim by the gentleman artist Henry Styleman Le
Strange, who began in 1858. After his death (leaving no detailed
drawings for the remainder) in 1862, it was completed by another
amateur artist, Thomas Gambier Parry using his special Gambier Parry
process with lavender oil.
Architectural stone-carving
Relatively small-scale Jesse Trees feature in prominent positions in many
mediaeval churches, most notably under a statue of St James on the
central column of the famous main entrance (the Portico de la Gloria of
1168-88) of the Cathedral of Santiago de Compostela. Another
masterpiece of Romanesque stone-carving, the cloister of the Monastery
of Santo Domingo de Silos, has a Tree on a flat panel carved in relief.

Several 13th-century French cathedrals have Trees in the arches of
doorways: Notre-Dame de Laon, Amiens Cathedral and Chartres (central
arch, north portal, as well as the window).
However these mostly show the ancestors in archivolts (bands of
moulding round the lower curve of an arch) on both sides of an arch, and
although they are connected by tendrils, the coherence of the image is
rather lost. Another popular way of showing the ancestry of Christ was
to have a row or gallery of statues of the Kings of Judah (part of the
ancestral line from Jesse) on the facade, as at Notre-Dame de Paris, but
these too go beyond the image of the Tree.

Relief of the Tree of Jesse, Cathedral of St Peter,
Worms, Germany

Fr John Moore

‘Anglo-Catholic’….matters

St Stephen’s Church has a long and rich Anglo-Catholic
tradition. Each month, the Parish Magazine features an
article about one aspect of this tradition, which
contributes so much to our corporate worship and the
life of our church community.

The Sacrament of Baptism – Part 1 of 2
Because of the vital role the Sacrament of Baptism plays in the living
Christian (and Anglo-Catholic) faith, it is useful to review its historical
origins, meanings and on-going significance.
Pre-Christian rituals
The word ‘baptism’ is derived from a Greek verb, baptizein, meaning ‘to dip’
or ‘to plunge’, and this verb comes in turn from a simpler form, baptein,
with much the same meaning. The outward ‘sign’ of the Sacrament of
Baptism is therefore the cleansing or bathing of the candidate with water.
Purification rituals of this sort were performed quite widely in preChristian times; and in the Jewish religion, ritual ablutions were a regular
feature of life. The outward washing with water signified an inward
cleansing of the soul from ritual uncleanness or from moral guilt (see
Ezekiel 36. 25: ‘I will sprinkle clean water upon you, and you shall be clean
from your uncleanness, and from all your idols’).

The Demna Baptistery (Tunisia),
6th century AD, Bardo Museum

Several of the New Testament writers
looked
back
to
the
religious
significance of water in the Hebrew
scriptures and saw in it either a type of
baptism or a clue to the understanding
of baptism. Thus, in St Paul’s great
statement about baptism as a
participation in the death and
resurrection of our Lord, he may well
have had in mind the passage in
Genesis where it is written that ‘the
Spirit of God swept over the face of the
waters’ in the beginning of creation

(Genesis 1. 2). St Peter makes an obscure comparison between the waters of
the flood and the waters of baptism. As with Paul, there seems to be an
awareness of water as both life-threatening and life-giving. The waters of
the flood destroyed the old wicked world, but also sustained the ark for the
preservation and renewal of life. ‘And baptism, which this prefigured, now
saves you – not as a removal of dirt from the body, but as an appeal to God
for a good conscience, through the resurrection of Jesus Christ’ (1 Peter 3.
21). Paul, in another place (1 Corinthians 10. 1-5) compares in a somewhat
mixed metaphor the crossing of the Red Sea to a baptism, and perhaps there
is an echo of this idea in his words on baptism (Romans 6. 6) where he
compares it to an escape from slavery.
The earliest pre-Christian baptisms of which we read in the New Testament
were the pre-Christian baptisms of St John the Baptist. We should note even
the baptisms performed by our Lord’s own disciples during his ministry
(John 4. 1-2) were also pre-Christian baptisms, for (as we shall see) a
participation in the death and resurrection of Jesus was very soon
understood as the core meaning of a distinctively Christian baptism, so it
could not be ministered before the crucifixion and the resurrection. It is
likely that the baptisms during the time of Christ’s ministry (John 3. 22 and
4. 1-2) were similar to those of John.
The Baptism of Christ
John the Baptist summoned his hearers to ‘a baptism of repentance for the
forgiveness of sins’ (Mark 1. 4). Those who responded were baptised by
him in the waters of the Jordan. A large number of people did respond, and
among them was our Lord. The baptism is well attested by all four gospel
writers, and was something of an
embarrassment to them. If Jesus was
the chosen one of God and sinless,
how could he have accepted John’s
baptism for the forgiveness of sins?
The following points emerge from St
Mark’s narrative of the baptism of
Christ:
- Mark had already said that John’s
baptism was a baptism of repentance
for the forgiveness of sins, and there is

The Baptism of Jesus by
John the Baptist,
Bronze Font by Renier de Huy, c. 1110,
Notre-Dame-aux-Fonts, Belgium

no attempt here to apologise for this fact. This may be explained by
saying that our Lord was in fact repenting for the sins of Israel, with
whom he identified and whose representative he became. In the time of
Jesus, it is probable that people were much less individualistic than they
are now, and the idea of repenting for the sins of one’s society would not
seem strange.
- In Mark, the vision of the heavens opening and the Holy Spirit
descending like a dove is clearly a subjective experience, private to Christ
himself. This great moment of vision is also a moment of vocation, in
which our Lord accepts the call to be God’s messenger to Israel.
- The role of the Holy Spirit in all of this is central. In the case of Jesus, the
water baptism of John has become a baptism of the Spirit, and from this
moment on the fulness of the Spirit rests upon Christ.
So it is here that we cross the boundary between baptism with water and
baptism with the Spirit. This is not yet Christian baptism, but Christian
baptism (whilst it would include the baptism for forgiveness of sins
associated with John) would go beyond John’s baptism, for it would take
the baptism of our Lord by John as its prototype, and would therefore be
a baptism of the Spirit. From the beginning, Christian baptism was fuller
and more affirmative than the baptism of John.
The first Christian Baptism
According to the Acts of the Apostles (1. 4-5), it was on the occasion of
what the Church calls the Ascension that Jesus told his disciples that they
should remain in Jerusalem ‘to wait there for the promise of the Father.
“This”, he said, “is what you have heard from me; for John baptised with
water, but you will be baptised with the Holy Spirit not many days from
now.”’
According to this version of the events, it was ten days after the
Ascension, on the day of Pentecost (also called Whit Sunday), that the
Christian community in Jerusalem underwent a tremendous spiritual
experience, which is described in Acts both as the coming of the Holy
Spirit and the baptism of the Holy Spirit. Perhaps this event in itself
should be considered as the first Christian baptism.

Fr John Moore

Humour from the Pews

A lawyer runs a stop sign and gets pulled over by a sheriff. He thinks
he's smarter (being a big-shot lawyer from New York) and has a better
education than a sheriff from West Virginia. The sheriff asks for licence
and registration. The lawyer asks, ‘What for?’ The sheriff responds, ‘You
didn't come to a complete stop at the stop sign.’ The lawyer says, ‘I
slowed down and no one was coming.’ ‘You still didn't come to a
complete stop. Licence and registration please,’ says the sheriff
impatiently. The lawyer says, ‘If you can show me the legal difference
between slow down and stop, I'll give you my licence and registration
and you can give me the ticket. If not, you let me go and don't give me
the ticket.’ The sheriff says, ‘That sounds fair, please exit your vehicle.’
The lawyer steps out and the sheriff takes out his nightstick and starts
beating the lawyer with it. The sheriff says, ‘Do you want me to stop or
just slow down?’
A child asked his father, ‘How were people born?’ So his father said,
‘Adam and Eve made babies, then their babies became adults and made
babies, and so on.’ The child then went to his mother, asked her the same
question and she told him, ‘We were monkeys then we evolved to
become like we are now.’ The child ran back to his father and said, ‘You
lied to me!’ His father replied, ‘No, your mum was talking about her side
of the family.’

The Guild of Intercession

Frank Dalla Johns 22/8/1917; Arthur Thomas 8/8/1926; Wilfred Henry
Horne 18/8/1937; Jane Tourtel 2/8/1938; John Wakeford 28/8/1938; Reta
Ivy Piesing 4/8/1949; John Thomas Hamon 9/8/1950; Mabel Augusta
Pickford 1/8/1951; Cades Alfred Middleton Smith 2/8/1951; Frances
Emily King 19/8/1952; Ada Bailey 6/8/1953; Joseph Thomas Williams
5/8/1954; Mary St Andrew Coldwell 23/8/1954; Louise Elizabeth
Henchman 15/8/1956; Beatrice Mary Marquand 30/8/1956; Charles Henry
Toms 23/8/1957; Frederick Locke 31/8/1957; Percy William Bird
2/8/1958; John Thomas Barber 14/8/1958; Frederick William Bourgaize
26/8/1958; George Udle 27/8/1958; Elsie May O'Toole 4/8/1959; John
Frank Bertram 7/8/1959; Gwendoline Edith Sidgwick 26/8/1959; Eleanor
Christine Mitchell 19/8/1960; Cyril Claridge Chambers 29/8/1960;
Margaret Frances Palmer 11/8/1961; Leona Hart 30/8/1961; Walter Henry
Greening 22/8/1962; Keith Martin 15/8/1965; Edward Louis Frossard
(Priest) 13/8/1968; Harriett Winifred Quehen 14/8/1971; Clara Alice
Horrell 27/8/1977; Clifford Frank Pinney 16/8/1978; Patrick William
Gargan 15/8/1982; Albert Frank Fallaize 29/8/1986; Albert John Cochrane
22/8/1987; William Davison 18/8/1988; John (Jack) Carrington 31/8/1988;
Phyllis Galliers-Pratt 31/8/1989; Mae England 1/8/1990; Doris Amy Hunt
11/8/1993; Mildred Edith Fallaize 30/8/1995; Jennifer Winifred Moore
18/8/1998; Margaret Winifred Cooper 3/8/2000; Ann Elizabeth Franklin
21/8/2005; Louise Alice (Phoebe) Le Vallée 11/8/2006; Martin Le Page
28/8/2008; Noorali Dewji Dhanji 20/8/2009; Ellen (Nell) Rosa Jane Hamon
28/8/2010; Royston Charles Ogier 20/8/2011; Peter Martin Cohu
27/8/2012; Ruth Butler 30/8/2012; Joan Rawson 19/8/2013.

May They Rest in Peace and Rise in Glory

Parish Registers
Baptisms
Charlotte Victoria Gruber Le Page—7th July 2019
Ciara Grace Mitchell—14th July 2019

Weddings
Abby Domaille and Nathan Oliveira—13th July 2019

Funerals
None.

August Bible Readings
Sunday
4th August

The Seventh Sunday
after Trinity

Ecclesiastes Ch1 v2, 12-14;
Ch2 v18-23
Colossians Ch3 v1-11
Luke Ch12 v13-21

Sunday
11th August

The Eighth Sunday
after Trinity

Genesis Ch15 v1-6
Hebrews Ch11 v1-3, 8-16
Luke Ch12 v32-40

Sunday
18th August

The Ninth Sunday
after Trinity

Jeremiah Ch23 v23-29
Hebrews Ch11 v29-40;
Ch12 v1-2
Luke Ch12 v49-56

Sunday
25th August

The Tenth Sunday
after Trinity

Isaiah Ch58 v9b-14
Hebrews Ch12 v18-29
Luke Ch13 v10-17

Hymns and Liturgical Music
August
SUNDAY
11.00am
SUNG
MASS

HYMN

PROPER

OFFERTORY

4th August

11th August

18th August

25th August

The
Seventh
Sunday
after
Trinity

The
Eighth
Sunday
after
Trinity

The
Ninth
Sunday
after
Trinity

The
Tenth
Sunday
after
Trinity

410

234

232

391

699

754

701

702

339

381

296

440

1st Tune
COMMUNION

480

286

416

305

2nd Tune
POSTCOMMUNION

333

178

359

443

Tune 322
9.30am
SAID MASS

339
S. 3

178
‘One More
Step’

134
MP 790

S. 23
S. 5

Guilds, Clubs & Activities
at St Stephen’s
Lesley Le Huray
Tel: 254333
Tamara Beach
Tel: 07911 711052

Wednesday
4.00pm – 5.00pm
Wednesday
5.00pm - 6.30pm

Community Centre
5—7 years old
Community Centre
7 – 10 years old

GUIDES

Debbie Robillard
Tel: 714850 + 07911 132440
beans975@gmail.com

Friday
6.00pm – 7.30pm

Community Centre
10 – 14 years old

1st VICTORIA
SEA SCOUT
GROUP

Pierre Woodland
Tel: 722210

Beavers
Monday
5.30pm - 6.45pm

Community Centre
6 – 8 years old

Group Scout
Leader

Paula Woodland
Tel: 722210

Cubs
Monday
7.00pm – 8.30pm

Community Centre
8 – 10 years old

Rosalyne
Le Huray
Tel: 257939

Julie Hutchins
Tel: 07781 430700

Sea Scouts
Wednesday
7.00pm – 9.00pm

Community Centre
10 – 14 years old

SUNDAY CLUB

Andrea Streek
andreastreek@yahoo.co.uk

Sunday 9.30am

Church Vestry

YOUTH ALIVE!

Fr John Moore
Tel: 720268

As arranged

Various venues

ST STEPHEN’S
GUILD

Marg Kaines
Tel: 254858

As arranged

Church
‘housekeeping’

RAINBOWS
BROWNIES

SERVERS
Guild of the
Servants of the
Sanctuary
SOCIAL
EVENTS
COMMITTEE
ST STEPHEN’S
PLAYERS

Tony Kaines
Tel: 254858

Monthly

Info:
www.GSSonline.org
.uk

Tony Goss
Tel: 266214

As arranged

St Stephen’s Vestry

Steph Dragun
Tel: 255654
steph.dragun@cwgsy.net

As arranged

Community Centre

Copy deadline for the September Parish Magazine will be
Friday, 20th September 2019
Contributions are gratefully accepted
and can be sent to
claudiahallmoore@gmail.com

ST STEPHEN’S CHURCH
Vicar
The Reverend Fr John Moore BA, MBA, MA, DHECT
St Stephen’s Vicarage ▪ Les Gravées ▪ St Peter Port ▪ Guernsey ▪ GY1 1RN
Tel: 01481 720268
E-mail: frjohnbishopmoore@gmail.com
Website: http://st-stephens-guernsey.org

Honorary Assistant Priests
The Very Reverend Canon Fr Marc Trickey
The Reverend Fr Leslie Craske
Vicar’s Warden
People’s Warden
Secretary (APCC)
Treasurer
Stewardship Officer
Safeguarding Officer
Director of Music
Community Centre
Flower Contacts
Helping Hands
Magazine Editor

David Le Lièvre
Tony Kaines
Mary-Carol Gales
Tony Kaines
Denise Thoumine
Steph Dragun
Felicity Millard
Tony & Diana Renouf
Iris Dhanji
Ann Goss
David & Annie Peatfield
Claudia Moore

SUNDAY MASSES
9.30am
11.00am

Said Mass with Family Ministry
Sung Mass with Sermon

WEEKDAY MASSES
Tuesday
11.00am
Wednesday 7.00pm
Friday
7.00pm

The Book of Common Prayer
Common Worship
Common Worship

Tel: 255492
Tel: 254858
Tel: 712434
Tel: 254858
Tel: 723003
Tel: 255654
Tel: 725660
Tel: 711701
Tel: 256528
Tel: 266214
Tel: 730688
Tel: 720268

